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Abstract
William Golding once said: “Look out; the evil is in us all”
(Lambert, 1993). Deeply scarred by wars, feuds, oppressions,
discriminations and murders, in short, the entire history of mankind
gives a sharp impression that man by nature is devoid of any good.
Every single act of his signifies that, besides others, man is mainly
driven by the evils, especially of wrath. Owing to the negative human
nature, the state of affairs of this world has been gloomy since year
dot — a notion, despite their radical conceptual and methodological
differences, is fast held by scriptures like the Holy Quran, by the
literati  like  William  Shakespeare and  psychology alike.
Notwithstanding its concept of fitrah, the Sharl‘ah refers to human
nature as weak. William Shakespeare, redoing the Quranic concept
of human nature, illustrates the notion in his tragedies that man is

more evil by nature. A close scrutiny of the works of the renowned
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psychologists reveals that psychology, more or less, mirrors the same

concept of human nature, compelling researchers to further probe the

issue. Critical analysis and in-depth scrutiny of all the three domains

affirm that human nature is negative in many aspects. Underpinning

the evils of anger, the three works concurrently recommend feasible

cures to this evils — though requiring, at some levels, conscious

efforts. Such cures create strong ethical values both at social and legal

levels, creating a society where commission of crimes becomes less.

While keeping the reliability of the findings, the present work opts

for the content analysis approach — a familiar tool of qualitative

research - to examine the secondary data, conscientiously collected

from the Holy Quran, work of William Shakespeare and the works

of prominent psychologists.
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Human Nature, Psychology, Tragedies, Negative Anger, Sharl‘ah.
Introduction
Every soul is, more or less, endowed with a nature; however, the one,
possessed by man, is partly fixed and partly adaptive, thus, distinguishing it
from other species. Besides a permanent part, it refers to its flexibility and
adaptability to the changing scenario of the world around man. Indeed,
human nature is in possession of some inbuilt characteristics like love and
envy while temperance and insatiability, in the view of some psychologists, are
derived traits, emanating from the social/cultural constructs. Similarly, a
school of psychologists theorizes that human nature is the product of the
interaction and coordination between gene and environment. The gene-
environment dichotomy is pretty close to the Qurnic and Shari ah concept
of human nature. As of late, contradicting the above established theories,
philosophers like Hegel, Nietzsche and Marx, even call it a tabula rasa, thus,

dismissing any idea of a fixed and innate human nature. Whether true or not;
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if true, how far and to what extent, the impacts are far-reaching and felt in
different fields like psychology, theology, literature and the arts.

As for the exact ‘nature’ of human nature, every divine scripture like the Holy
Quran, divine legal system like Islamic law and notable thinkers and writers
like William Shakespeare' and psychologists such as Newhauser®, Pfaus &
Scepkowski®, Fisher* and many more, invariable, hold the notion that despite
man’s potential for good, his nature is inclined towards evil. Owing to this
fact, various punishments are settled in Islamic law for various crimes. Such
punishments’ nature is always equal to the nature of crimes. Heinous crimes,
for instance, have major punishments while less heinous crimes are also dealt
accordingly. The punishment of Qisds (retaliation) and simple
imprisonment, envisaged in Islamic law, can be cited as examples of the above
scenario. Further, man is more wrathful than patient; proud than humble;
envious than compassionate. All these, of course, lead to wrongful acts by one
way or another. If a man possesses any good at all, that too is the result of his
conscious efforts.” It is, therefore, presupposed that human nature is actually
evil, the concept endorsed both by the scholars of Islamic law as well as non-
theistic thinkers. As a matter of fact, the present state of affairs of the world
can be ascribed to man’s “selfish gene” and his “evil narure”.* The same idea
of predominant bad human nature is present there in literature, as well as
where man is always represented, in all his squalor. Whether it presents the
reality of human existence as a squalor, criticizing it or as an existentialist
heaven, glorifying it, in both cases, literature holds evil human nature
responsible for it.

Shari ah considers man’s nature weak. The Holy Qurln, for instance,
refers to man’s weak and frail nature’, by hinting at the deterioration that
takes place when a man steps down from human dignity and starts acting like
brutes: ..., “then We reduced him to the lowest of the low” .® At this

particular stage, an individual starts breaching the legal norms and ethics; a
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tirst step for the omission of acts ordered and commission of acts prohibited.
They are refereed as Wayibdr and Hardm in Islamic jurisprudence. Baghdadi
((d. H 463), a renowned jurist of Islamic law explains these concepts
minutely in his classical work .” It is not that man was created sinful as is
believed but in the state of /irrd/4'"’; however, Adam and Eve (peace be upon
them), the first humans, gave in to temptation, thus, affirming the notion that
man is tilted more towards evil than good. As is said earlier, great literary
masterpieces like the four tragedies of William Shakespeare i.e. Hamler",
Moacbeth®, Othello" and King Lear*, either criticize the evil in man or urges
him to curb the evil in him to be good again. Shakespeare has, actually,
created Iiterary masterpieces which are mainly based on the evil side of man,
like sloth, greed, envy and unkindness. The following lines enumerate some
of the cardinal evils in human nature by stating that:

I am myself indifferent honest; but yet | could accuse me of

such things that it were better my mother had not borne me: I

am very proud, revengeful, ambitious, with more offences at my

beck than I have thoughts to put them in, imagination to give

them shape, or time to act them in. What should such fellows

as I do crawling between earth and heaven? We are arrant

knaves, all; believe none of us.'
The use of words like pride, revenge and ambition, tellingly in the passage
reveals the ills of human nature, leaving no space for further interpretation.
Shard 2h and William Shakespearen Perspective
Psychologists, like Shariah and William Shakespeare, believe that human
nature is evil-driven, infested with anger Konner," Woodward,", pride and
envy and other evils, like gluttony: Newhauser,” and lust ( by Fisher, Pfaus
& Scepkowski'). It can be concluded that Sharl ah, William Shakespeare and
psychology agree with each other on the point that human nature can never

be positive in the presence of the cardinal sins. Keeping this in view, Islamic
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law provides severe punishments for such sins in the shape of Hudlid. These
are pre-stated fixed punishments under Islamic law, requiring special evidence
in terms of quality and quantity (Attaullah and Saqib, 2017). Going one step
ahead, such legal system does not accept any sort of approaches in such
punishment; meaning thereby that no one can increase or decrease or pardon
these. Even head of the state i.e. /mdm cannot use his authority under the
concept of administration of justice to decrease or increase or even pardon
these punishments. The reason for such strictness, of course, is to keep an
individual in conscious efforts for avoiding wrongs and doing right. Intending
to investigate human nature from Shari ah, Shakespearean and psychological
perspectives, hitherto un-attempted, the present work discovers, at the first
stage, that all the three unanimously agree that human nature is mainly
inclined towards evil. They maintain, through the presentation of solid
arguments, that if there exists any good in human nature, it is because of
man’s deliberate effort for goodness. Such effort, as per Islamic law, will come
through various means i.e., fear of severe punishments for heinous crimes,
awareness of basic offenses and their punishments, teaching of legal ethics
and norms, fear of punishment on the Day of Judgment, etc. The
conventional law, on the other hand, has more or less the same approach.
Deterrence, for example, 1s always considered a basis aim of various
punishments. Hoskins minutely discussed this concept in his classical work.”
Indeed, excellent works have been carried out by numerous scholars of the
field on human nature from different viewpoints. However, in the humble
knowledge of the authors (of the present work), no work, approaching
human nature from the proposed perspectives, has ever been conducted. It has
been found that the existing works, related to the issue under discussion,
either approach the topic from a single viewpoint or take up human nature in
entirety, thus, sacrificing the much-needed undivided attention. Further,

human nature in the perspective of Islamic law has never been discussed;
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though both are very closely related to each other by one way or another. The
proposed angle in the present work, without exaggeration, will stimulate
tuture researchers for launching projects of studies to probe the topic from
different aspects. As a possible reality, it is a seminal work which will open up
new research venues onto the present topic.

Like any other research work, this endeavor too sets certain objectives as
guidelines to achieve the intended aims. The working objectives of the present
work are: firstly, to gather relevant passages on anger from Shari 25, primarily,
given in the Holy Qurn and works of the classical Muslim jurists; from the
four tragedies of William Shakespeare, and from works of renowned
psychologists; secondly, after thorough discussion on them, the work will
highlight commonalities existing among them regarding negative human
nature. As its focus, the present work is entirely devoted to the negative
aspect of human nature, thus, leaving out the positive side of human nature
for another such study. The present work does not claim of exhaustive and
complete discussion on the topic. The endeavor carries in its womb, so to
speak, research potentials in the area of human nature and their impact on the
legal aspect. Islamic law is rich in this regard as its jurisprudence is always in
line with frierah. Additionally, this study suggests that positive human nature
may be investigated from the same (three) angles. The positive angle, therein,
will have a tremendous positive impact on Islamic law and its legal ethics.
This aspect, indeed, will help create a society where law would be followed
both in letter and spirit. Moreover, negative and positive human nature is
vigorously needed to be studied from the Qurdnic-Biblical perspective as
well. Likewise, other works of William Shakespeare i.e., comedies and
histories can be included in a similar study for a more comprehensive work. If
William Shakespeare’s works are replaced by the works of other great writers
like John Milton and William Blake, it would be tantamount to yoking

together in similar research attempts.
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Negative Human Nature —Shard 2A , Shakespearean (A Generic Approach):

Human nature, no doubt, has great potentials for good; yet, the evil in man is
predominant even still. In other words, the good in human nature is great; yet,
the allure of evil is even greater. The wickedness in man flourishes on its own,
while goodness, a higher moral state, requires conscious efforts to attain.”!
The fact so proved by the Holy Qurdn, by great writers like William
Shakespeare and by renowned psychologists. Excerpts from the Holy Quran,
for instance, confirm that, despite his unalterable fizr@h, man s
predominantly evil by nature. Because of this reason, evil is rampant in the
society. This situation gives birth to a society where basic laws are infringed
without any fear. Crimes, therein, are committed unscrupulously and rights of
others are violated brazenly. Sharl ah, in order to cope this menace, brings
appropriate punishment with the objective to deter the culprits. The Holy
Qurdn mentions this purpose in its frequently-quoted verse that goes as:
“And there is for you mn legal retribution (saving of) life, O you people of
understanding, that you may become righteous”? The verse clearly indicates
that the basic purpose of Qis@s (retaliation) is to save the life of common
people by deterring other individual who are having a mind to commit a
crime. The enforcement of such punishments, thus, save the society form the
effect of criminally ill segments. Likewise, strongly believing in the evil in
man, William Shakespeare has based his great tragedies like Hamler,
Macbeth, King Lear and Othello on cardinal sins, such as anger. Moreover,
all of his plays especiaﬂy the tragedies are replete with passages on anger and
other cardinal sins. Psychology, after much reflection and hot argument on
the true ‘nature’ of human nature, settles the debate once and for all, that man
1s greedier than altruistic, is more envious than compassionate - with the same
forth. Even the recent stunts in the field of psychology, like the introduction
of humanistic psychology, a contemporary discipline (an attempt to

strengthen positivity in human nature have failed to alter the established fact
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that man is evil by nature.”® In brief, human nature, all the three domains of
human knowledge maintain, is embedded, besides others, with deep—rooted
wrath. The following discussion is to further explore the hypothesis that
human nature is negative, diseased with anger.

Wrath — Mother of Wars and Oppression (An Overview from the
Perspective of Islamic Law)

Human nature is essentially evil, with wrath (commonly known as anger) and
other principal sins at its core. There is no denying the fact that the world has
been suffering, since its inception, primarily due to the aggression, anger and
rage, rooted in man’s nature. World history, past and present, can provide
solid evidences on the wars and feuds, fueled by nothing else but anger in
human nature. Defining aggression, Ramirez and Andreu, in their scholarly
work, say that “the concepr of aggression implies destructive or punitive
behavior, directed towards other persons or objects”** The definition, giving
a direct excess into the very nature of anger in categorical terms, endorses the
negativity in human nature. The Holy Qurdn, for example, believes that
anger is its integral part; thus, affirming the same concept of evil human
nature. The following holy verse, firmly elucidates the point under discussion:
"And (mention) Dhun Nun, when he went off in anger and deemed thar We
had no power over him, but he cried out in the darkness, saying: There is no
God save Thee. Be Thou glorified! I have been a wrong doer” »* It is clearly
indicated here in this verse that even prophets and virtuous and holy men are
not guarded against the tempest of anger, let alone common man with an
easily-fallible nature. It shows that the Holy Book, a perfect describer of
human nature, is well-aware of the imperfect nature of man where anger
reigns supreme. As further illustration of the point, another example can also
be cited which runs as: “And those who shun the worst of sins and
indecencies and, when they are worth, forgive .”° These and many other

selections occurring in different contexts in the Holy Book, adequately prove
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that human nature is negative, with wrath and other evil characteristics
abound at its core.”” Following these guidelines, Islamic law offers a
comprehensive solution to curb the issue of anger. Anger, for example, as a
pretendance for the commission of some crimes or illegal acts is not accepted
under the preview of Islamic law. In Qarali ‘Amd (intentional murder), Shibh
A’md (Quasi Intentional murder) and Qar/i Khara (murder by mistake) the
culprit, indeed, cannot claim that he was angry at the time of commission of
crime. To be in the state of angriness, is an inevitable available phenomenon
at the time of commission of crime.

In the view of some scholars, angriness also gives birth to domestic violence.
As per statement of Husni (et all), such violence can be overcome through the
principles of Islamic law. According to this research endeavor, Maqgasid al
Shari ah (objectives of Islamic law) can be the best option for elimination of
domestic violence.?® Alam, another prominent researcher, suggests that the
issue of anger can be shaved out through the principles of Islamic law.”
Honor crimes, in the view of Nesheiwat, can be rooted out from the society
through the penal laws of Islamic Law; as anger is not an appropriate
prtendance in the perspective of Islamic Criminal jurisprudence.” Even in
civil cases, the state of angriness is not acceptable. The case of 7aldg
(divorce) can be cited as one of its best examples. In a Hadlith narrated by
Abu Huryra, the Holy Prophet (SAW) says, “ There are three things which
whether undertaken seriously or in jest are treated as serious” > This tradition
of the Holy Prophet (SAW) and many others in the row, do not provide any
space for the state of angriness at the time of committing a civil wrong. The
reason behind such approach of Islamic law may be that angriness is not
entirely a natural phenomenon and, therefore, can be controlled through
deliberate efforts. In case of absence of such approach, every individual may
have a pretend for the commission of crimes. Controlling of one’s angriness,

because of these reasons, is appreciated by the Holy Prophet (SAW). It is
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reported that the Holy Prophet (SAW) has said, “He is nor strong and
powerful who throws people down but he 1s strong who withholds himself
from anger” > The hadiith shows that controlling of one’s angriness is really
appreciated by Islamic law.* Going a step ahead, Islamic law provides various
methods, explaining in details what should be done if one gets angry. A
hadliith narrated by Sulyman Bin Sard can be cited as an example herein where
he says, “ While I was sitting in the company of the Prophet, two men abused
each other and the face of one of them became red with anger, and his jugular
veins swelled (i.e. he became furious). On that the prophet sard, 1 know a
word, the saying of which will cause him to relax, if he does say it. If he saps:
"I seek refuge with Allah from Satan, then all his anger will go away.” Some
body sard ro him, “The Prophet has said, “Seek refuge with Allah from
Satan.” The angry man said, ‘am I mad??** This tradition explicitly mentions
an amicable method through which one can control his fuming nature. It
turther shows that a man has the capacity to overcome annoyed situation, if
they have an intention for the same. Another Aadlith, having the same nature,
narrated by Ibn Abbas (RA) where he states that the Holy Prophet (SAW)
has said, “If one of you gets angry, he must be sient” .*> Here in this
tradition, too, an effective way is suggested for the controlling of angriness.
While summarizing the above profound discussion, it can be rightly said that
Shari ah has three folded approach to mitigate individual anger. Firstly, it
discourses the anger at theoretical level; and here at this point many Quranic
verses and Hadllith are offered. Secondly, being a natural phenomenon, when
anger takes the best of someone, how it can be controlled effectively -
without putting himself or others in danger. Thirdly, if an individual fails to
control himself in the state of anger and, consequently, commits a crime, a
strict punishment is imposed without accepting the prtendance of being in

anger.

William Shakespeare on Wrath
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Manipulating the intricacies of human nature and psyche, William
Shakespeare has created literary masterpieces, unequalled even unto this day.
That is the reason that his currency and universality, despite all odds, have
transcended the constraints of time and space and “.. is not of an age, bur
for all time”” ! His depiction of man in his works, specifically in his
tragedies, demonstrates that he, like the Scriptural discourse believes in a
human nature which is weak and frail. In Othello, anger, coupled with envy,
ruins Othello — the illustrious general - by killing his beloved wife in a fit of
anger. It is, therefore, a proven fact that human nature is afflicted by anger,
hinted at by the forthcoming selection from Shakespeare’s Orhello:

“Villain, be sure thou prove my love a whore, Be sure of it; give

me the ocular proof: Or by the worth of man’s eternal soul,

Thou hadst been better have been born a dog

That answer my waked wrath”?’
Referring twice to the inherent anger in man, the speaker confirms the
hypothesis of the present work that man by nature is wicked. It also sanctions
that, once in the clutches of anger, even a sane man degenerates into a brute.
Keeping in view Shakespearean tragedies - chronicles of vices like anger,
pride, envy and others — one can conclude that human nature is more negative
than positive. Despite numerous twists in arriving at an exact definition of
human nature, psychology, one believes, maintains a well-defined concept of
it. Discussing various forms of anger, Masango, in his intellectual work,
writes that though anger and aggression are determined by cultural learning,
yet the neuropsychological capacity, which makes anger and aggression
possible, is innate.’® Anger, a reaction to a real or imaginary threat, has been
playing havoc in human society since times immemorial.”” No doubt, ever
since Sigmund Freud's works on psychoanalysis, psychologists like
Woodward®, Potegal & Novaco,* in full devotion, are writing relentlessly to

prove anger a positive character. However, despite their efforts, the fact
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remains established still that “anger rs the prototype for the classical view of
emotions as passions’ that seize the personality, disturb judement, alter
bodily conditions, and mmperil social mteraction” Potegal & Novaco. *
Moreover, anger and aggression account for war and anarchy, a fact proved by
the war-scarred history of man.*

The above discussion on anger, drawing on selections from the Holy Quran,
Shakespearean tragedies and works of psychologists, unequivocally deduces
the conclusion that anger is a negative character of human nature. The Holy
Qurln, as is seen above, abounds with verses which testify to the truth that
human nature is blighted with anger and other evils. Equally, William
Shakespeare, the true depicter of human nature from Renaissance period, n
his works, maps human nature as negative, dominated by anger and other
evils like pride, lust and greed. Also, the concept of human nature formulated
by psychology is negative, thus, corresponding with those maintained by both
the Holy Qurn and William Shakespeare.

Conclusion

Human nature, a set of common human traits, has so far frustrated any
attempt to penetrate and comprehend its exact composition. Even then, it has
been receiving academic attention as it poses challenge to human reason and
intellect. The question whether human nature is negative or positive still
awaits the answer; however, the gloomy condition of the world and its
picture, depicted in literature (divine and non-divine), help one form a
common perception that human nature is more negative than positive.
Approaching human nature from three distinct viewpoints i.e. the Qurinic,
Shakespearean and psychological, the present work has found that it (human
nature) is wicked and evil. The work, though limited in scope, addresses only
the evil of anger, as it cannot accommodate all the seven constituents of
negative human nature. Consulting and quoting the Holy Qurdn, William

Shakespeare and psychologists on the issue of human nature, this unique
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study establishes the hypothesis that human nature is negative, diseased with
anger. The Holy Qurln, a book of morals, at various places, points out the
wrathful nature of man. Even the most virtuous, like prophets, it illustrates,
could not guard themselves against the onslaughts of anger. Echoing the
Qurlnrc concept of human nature, William Shakespeare also believes in a
nature which is diseased with anger, so illustrated in his plays, mainly Hamlet,
Othello and King Lear. Othello, the protagonist of Othello, sufters from
anger and, thus, brings about his own downfall. King Lear, in a fit of anger
deprives her daughter and thus effects his unprecedented downfall despite the
warnings of the Earl of Kent, a loyal courtier. Despite its unconventional
approach, psychology, more or less, holds the same concept of human nature
and concludes that it is more negative than positive. It is the innate anger in
human nature, psychology as a whole maintains, that has caused wars and
aggression in the world. It also believes that the Nazi Holocaust, world wars,
regional wars and tribal feuds have their roots in the inborn anger in human
nature.

The above statements are the crux of the discussion supported by selections
from all the three domains of human knowledge. All of them, despite their
varied natures and approaches, arrive at a logical conclusion that human
nature is through-and-through evil, overpowered by the evil of anger. The
present work also discovers that the Holy Qur@n, William Shakespeare and
psychology not just pinpoint the vices, they also come up with viable
measures to encourage man to regain his fitrah and be good again. In brief,
the study reaches the conclusion that all the three maintain that human nature
is no doubt negative; they also come up with, as they are required to, practical
measures to reduce the ravages of the sin of anger for a better human world,
based on patience, inclusivism and tolerance
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